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Conference One 
 
I.  Introduction 
 
Luke 5.4-7:  While the crowd was pressing in on Jesus and listening to the word of God, he was 
standing by the Lake of Gennesaret. He saw two boats there alongside the lake; the fishermen had 
disembarked and were washing their nets. Getting into one of the boats, the one belonging to Simon, he 
asked him to put out a short distance from the shore. Then he sat down and taught the crowds from the 
boat. After he had finished speaking, he said to Simon, "Put out into deep water and lower your nets for 
a catch." Simon said in reply, "Master, we have worked hard all night and have caught nothing, but at 
your command I will lower the nets." When they had done this, they caught a great number of fish and 
their nets were tearing. They signaled to their partners in the other boat to come to help them. They 
came and filled both boats so that they were in danger of sinking. 
 
From Novo Millennio Ineunte (At the Beginning of the Third Millennium), Pope John Paul II, 2000:  
These words ring out for us today, and they invite us to remember the past with gratitude, to live the 
present with enthusiasm and to look forward to the future with confidence: "Jesus Christ is the same 
yesterday and today and for ever" (Heb 13:8). (1) 
 
II.  The N.E. confronts a spiritual/historical condition: nihilism 
 
Cardinal Jos. Ratzinger on the N.E.:  “To evangelize means: to show this path—to teach the art of 
 living. At the beginning of his public life Jesus says: I have come to evangelize the poor (Luke 
4:18); this means: I have the response to your fundamental question; I will show you the path of life, 
the path toward happiness—rather: I am that path.  The deepest poverty is the inability of joy, the 
tediousness of a life considered absurd and contradictory. This poverty is widespread today, in very 
different forms in the materially rich as well as the poor countries. The inability of joy presupposes and 
produces the inability to love, produces jealousy, avarice—all defects that devastate the life of 
individuals and of the world.  This is why we are in need of a new evangelization—if the art of living 
remains an unknown, nothing else works. But this art is not the object of a science—this art can only be 
communicated by [one] who has life—he who is the Gospel personified.” – “The New  Evangelization: 
Building the Civilization of Love,” 12 December 2000. 
 
Nihilism is the belief that all values are without foundation and that nothing of reality can be known or 
communicated.  Nihilism is extremely pessimistic and radically skeptical of all attempts to fashion 
“systems of significance” (politics, religion, law, etc.).   
 
“Nihilist” can be used to characterize a individual in his postmodern condition: a de-humanized 
conformist, alienated from self and others, indifferent to good/evil, and baffled by his very existence, 
he directs his “spiritual energy” into a narcissistic hedonism that ultimately leaves him  deeply 
resentful, angry, and despairing.   Over time, and with little or no provocation, he resorts to violence. 
 
Nihilism also characterizes a larger, cultural-institutional condition that has grown out of an otherwise 



serious search for meaning and truth.   
 
Once authority, myth, tradition, revelation, etc. are dispatched as inadequate methods of determining 
truth, empirical inquiry in the form of the modern scientific method became the sole means of 
exploring and describing reality.  Since notions like purpose, cause, plan, God, etc. are not subject to 
empirical experimentation, they are excluded from descriptions of reality and a spiritual vacuum is 
created.   
 
While “logos” (i.e., intelligibility) is a necessary component of material-scientific explanations, 
intelligibility alone does not give us a way of explaining or describing a purpose for human existence 
beyond mere accidental, material existence.  What exactly is intelligible about purpose, plan, God, etc. 
in scientific terms? 
 
While the S.M. gives us a fairly stable means of describing physical reality, it undermines our spiritual 
reality, leaving us without a way to determine whether or not our sense of purpose is a genetic trait, a 
delusion, a divine gift, a survival strategy, or an ideological commitment rooted in a  desire for 
control. 
 
III.  Contemporary nihilism and its rotten fruits 
 
In the 20th century, this spiritual vacuum has been filled with various forms of faux-religious ideologies 
that often mimic Christianity's basic beliefs and practices:  fascism, Nazism, communism, Stalinism, 
Maoism, various forms of collectivism, socialism, utopianism, Messianic cults, liberationist identity 
politics, etc.  All of these imposters promise heaven but deliver hell. 
 
One contemporary fruit of modernist nihilism has poisoned the western intellectual tradition: social 
constructionism.  Proponents of S.C. set themselves against the notion that reality is imbued with an 
intelligible Logos, that is, they oppose on philosophical grounds the idea that reality is objectively 
knowable and describable.  Reality is not “out there” waiting for the human intellect to discover it and 
describe it.  Rather, reality is an internal construct planned and executed by a social group. Constructed 
realities reflect the needs/wants of the group.   
 
While S.C.'s do not deny a physical reality, they argue that we only have immediate access to our 
thoughts and words about that reality.  So, S.C.'s use the word “reality” to refer to what most of us 
would call our perceptions of reality, or our interpretations of reality.  For S.C.'s, perception and 
interpretations are all that really matter b/c that's all we can talk about.  Thus, language (symbol, 
 sign, etc.) becomes central to constructing and deconstructing “reality.” 
 
“Reality” (in the S.C. sense) is a narrative, a story told by a group to make sense of its experience in the 
physical world.  No narrative can be superior to another b/c there is no way for us to refer to an 
objectively knowable/describable Reality in order to check how close we are to The Truth.  E.g.,  
gender is a socially constructed notion, so is race, class, family, and marriage. 
 
If “reality” is nothing more than a group's perception and interpretation of Reality, then we have to pay 
careful attention to how powerful groups (governments, universities, religions, etc.) use language to 
shape social/political/economic interactions and use their power to benefit themselves and harm their 
enemies.  Cultural Marxism often provides the analytical tools for S.C. when they take on the task of 
evaluating institutional power-narrative.   
 



BXVI's pre-Conclave homily, 2005:  How many winds of doctrine we have known in recent decades, 
how many ideological currents, how many ways of thinking… The small boat of thought of many 
Christians has often been tossed about by these waves – thrown from one extreme to the other: from 
Marxism to liberalism, even to libertinism; from collectivism to radical individualism; from atheism to 
a vague religious mysticism; from agnosticism to syncretism, and so forth. Every day new sects are 
created and what Saint Paul says about human trickery comes true, with cunning which tries to draw 
those into error (cf Eph 4, 14). Having a clear faith, based on the Creed of the Church, is often labeled 
today as a fundamentalism. Whereas, relativism, which is letting oneself be tossed and “swept along by 
every wind of teaching”, looks like the only attitude (acceptable) to today’s standards. We are moving 
towards a dictatorship of relativism which does not recognize anything as for certain and which has as 
its highest goal one’s own ego and one’s own desires. 
 
Conference Two 
 
I.  “In Christ, truth and love coincide” 
 
BXVI's pre-Conclave homily, 2005:  However, we have a different goal: the Son of God, true man. He 
is the measure of true humanism. Being an “Adult” means having a faith which does not follow the 
waves of today’s fashions or the latest novelties. A faith which is deeply rooted in friendship with 
Christ is adult and mature. It is this friendship which opens us up to all that is good and gives us the 
knowledge to judge true from false, and deceit from truth. We must become mature in this adult faith; 
we must guide the flock of Christ to this faith. And it is this faith – only faith – which creates unity and 
takes form in love. On this theme, Saint Paul offers us some beautiful words - in contrast to the 
continual ups and downs of those were are like infants, tossed about by the waves: (he says) make truth 
in love, as the basic formula of Christian existence. In Christ, truth and love coincide. To the extent that 
we draw near to Christ, in our own life, truth and love merge. Love without truth would be blind; truth 
without love would be like “a resounding gong or a clashing cymbal” (1 Cor 13,1). 
 
The Church always evangelizes and has never interrupted the path of evangelization. . .However, we 
can see a progressive process of de-Christianization and a loss of the essential human values, which is 
worrisome. A large part of today's humanity does not find the Gospel in the permanent evangelization 
of the Church: That is to say, the convincing response to the question: How to live?  This is why we are 
searching for, along with permanent and uninterrupted and never to be interrupted evangelization, a 
new evangelization, capable of being heard by that world that does not find access to "classic" 
evangelization. Everyone needs the Gospel; the Gospel is destined to all and not only to a specific 
circle and this is why we are obliged to look for new ways of bringing the Gospel to all. Cardinal 
Ratzinger, “The New Evangelization: Building the Civilization of Love,” 12 December 2000. 
 
II.  What is the New Evangelization? 
 
New evangelization cannot mean: immediately attracting the large masses that have distanced 
themselves from the Church by using new and more refined methods. No—this is not what new 
evangelization promises.  New evangelization means: never being satisfied with the fact that from the 
grain of mustard seed, the great tree of the Universal Church grew; never thinking that the fact that 
different birds may find place among its branches can suffice—rather, it means to dare, once again and 
with the humility of the small grain, to leave up to God the when and how it will grow (Mark 4:26-29).  
Large things always begin from the small seed, and the mass movements are always 
ephemeral. . .Cardinal Ratzinger, “The New Evangelization: Building the Civilization of Love,” 12 



December 2000. 
 
An old proverb says: "Success is not one of the names of God." New evangelization must surrender to 
the mystery of the grain of mustard seed and not be so pretentious as to believe to immediately produce 
a large tree. We either live too much in the security of the already existing large tree or in the 
impatience of having a greater, more vital tree—instead we must accept the mystery that the Church is 
at the same time a large tree and a very small grain. In the history of salvation it is always Good Friday 
and Easter Sunday at the same time. . . (TNE: BCL) 
 
All reasonable and morally acceptable methods should be studied—to use these possibilities of 
communication is a duty. But words and the whole art of communication cannot reach the human 
person to such depths as the Gospel must reach. . .Jesus had to acquire the disciples from God. The 
same is always true. We ourselves cannot gather men. We must acquire them by God for God. All 
methods are empty without the foundation of prayer. The word of the announcement must always be 
drenched in an intense life of prayer.  We must add another step. Jesus preached by day, by night he 
prayed—this is not all. His entire life was—as demonstrated in a beautiful way by the Gospel 
according to St. Luke—a path toward the cross, ascension toward Jerusalem. Jesus did not redeem the 
world with beautiful words but with his suffering and his death. His Passion is the inexhaustible source 
of life for the world; the Passion gives power to his words. (TNE: BCL) 
 
Conference Three:  The Lay Faithful & What's Required 
 
I.  Conversion 
 
The Greek word for converting means: to rethink—to question one's own and common way of living; 
to allow God to enter into the criteria of one's life; to not merely judge according to the current 
opinions. Thereby, to convert means: not to live as all the others live, not do what all do, not feel 
justified in dubious, ambiguous, evil actions just because others do the same; begin to see one's life 
through the eyes of God; thereby looking for the good, even if uncomfortable; not aiming at the 
judgment of the majority, of men, but on the justice of God—in other words: to look for a new style of 
life, a new life. . .to come out of self-sufficiency to discover and accept our indigence—the indigence 
of others and of the Other, his forgiveness, his friendship. Unconverted life is self-justification (I am 
not worse than the others); conversion is humility in entrusting oneself to the love of the Other, a love 
that becomes the measure and the criteria of my own life. . .In proclaiming conversion we must also 
offer a community of life, a common space for the new style of life. We cannot evangelize with words 
alone; the Gospel creates life, creates communities of progress; a merely individual conversion has no 
consistency. . .(TNE: BCL). 
 
II.  The Kingdom of God 
 
The keyword of the proclamation of Jesus is: the Kingdom of God. But the Kingdom of God is not a 
thing, a social or political structure, a utopia. The Kingdom of God is God. Kingdom of God means: 
God exists. God is alive. God is present and acts in the world, in our—in my life. 
God is not a faraway "ultimate cause," God is not the "great architect" of deism, who created the 
machine of the world and is no longer part of it—on the contrary: God is the most present and decisive 
reality in each and every act of my life, in each and every moment of history. The true problem of our 
times is the "Crisis of God," the absence of God, disguised by an empty religiosity. Theology must go 
back to being truly theo-logy, speaking about and with God. . .We live according to the slogan: God 



does not exist, and if he exists, he does not belong. 
 
Therefore, evangelization must, first of all, speak about God, proclaim the only true God: the Creator—
the Sanctifier—the Judge . 
 
Here too we must keep the practical aspect in mind. God cannot be made known with words alone. One 
does not really know a person if one knows about this person secondhandedly. To proclaim God is to 
introduce to the relation with God: to teach how to pray. Prayer is faith in action. And only by 
experiencing life with God does the evidence of his existence appear. 
III.  Jesus Christ 
 
Only in Christ and through Christ does the theme God become truly concrete: Christ is Emmanuel, the 
God-with-us—the concretization of the "I am," the response to Deism. 
 
Today, the temptation is great to diminish Jesus Christ, the Son of God, into a merely historical Jesus, 
into a pure man. One does not necessarily deny the divinity of Jesus, but by using certain methods one 
distills from the Bible a Jesus to our size, a Jesus possible and comprehensible within the parameters of 
our historiography. 
 
But this "historical Jesus" is an artifact, the image of his authors rather than the image of the living God 
(see 2 Corinthians 4:4ff; Colossians 1:15). The Christ of faith is not a myth; the so-called historical 
Jesus is a mythological figure, self-invented by various interpreters. The 200 years of history of the 
"historical Jesus" faithfully reflect the history of philosophies and ideologies of this period. 
 
  (cf. BXVI's two recent books on Jesus of Nazareth) 
 
. . .the Sequela of Christ—Christ offers himself as the path of my life. Sequela of Christ does not mean: 
imitating the man Jesus. This type of attempt would necessarily fail—it would be an anachronism. The 
Sequela of Christ has a much higher goal: to be assimilated into Christ, that is to attain union with God. 
Such a word might sound strange to the ears of modern man. But, in truth, we all thirst for the infinite: 
for an infinite freedom, for happiness without limits. 
 
. . .the Paschal Mystery—the cross and the Resurrection. In the reconstruction of the "historical Jesus," 
usually the theme of the cross is without meaning. In a bourgeois interpretation it becomes an incident 
per se evitable, without theological value; in a revolutionary interpretation it becomes the heroic death 
of a rebel.  The truth is quite different. The cross belongs to the divine mystery—it is the expression of 
his love to the end (John 13:1). The Sequela of Christ is participation in the cross, uniting oneself to his 
love, to the transformation of our life, which becomes the birth of the new man, created according to 
God (see Ephesians 4:24). Whoever omits the cross, omits the essence of Christianity (see 1 
Corinthians 2:2). 
 
IV.  Eternal Life 
 
The proclamation of the Kingdom of God is the proclamation of the God present, the God that knows 
us, listen to us; the God that enters into history to do justice. Therefore, this preaching is also the 
proclamation of justice, the proclamation of our responsibility. 
 
Man cannot do or avoid doing what he wants to. He will be judged. He must account for things. This 
certitude is of value both for the powerful as well as the simple ones. Where this is honored, the 



limitations of every power in this world are traced. God renders justice, and only he may ultimately do 
this. 
 
We will be able to do this better the more we are able to live under the eyes of God and to communicate 
the truth of justice to the world. Thus the article of faith in justice, its force in the formation of 
consciences, is a central theme of the Gospel and is truly good news. It is for all those suffering the 
injustices of the world and who are looking for justice. 
 
Justice exists. The injustices of the world are not the final word of history. Justice exists. Only whoever 
does not want there to be justice can oppose this truth. 
 
If we seriously consider the judgment and the seriousness of the responsibility for us that emerges from 
this, we will be able to understand full well the other aspect of this proclamation, that is redemption, 
the fact that Jesus, in the cross, takes on our sins; God himself, in the passion of the Son, becomes the 
advocate for us sinners, and thus making penance possible, the hope for the repentant sinner, hope 
expressed in a marvelous way by the words of St. John: Before God, we will reassure our heart, 
whatever he reproves us for. 
 
 
Conclusion:  The New Evangelization is the irrevocable commitment to "put out into deep water and 
lower your nets for a catch,” relying entirely on God to move men and women toward that net.  But 
also realizing that He will use our witness as bait! 


